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THE ANTI-KARAITE WRITINGS OF 
SAADIAH GAON. 

The peiiod between the conclusion of the Babylonian 
Talmud and the activity of the last Geonim, extending from 
the sixth till the ninth century, although not totally desti- 
tute of literary documents, is yet one of the most obscure 
epochs in Jewish history. That space of time was, never- 
theless, of vast importance for the intellectual life of Judaism. 
The period comprises the activity of the Massoretes, the intro- 
duction of our system of punctuation, the production of 
a number of Midrashim, and a series of mystical writings. 
The liturgy assumes fixed forms x , and — which is of special 
importance — in the second half of that period new doctrines 
arise, diverging from official, traditional Judaism, and new 
sects spring up. It is true, many of these sects hardly 
survived their authors, yet many of them succeeded in 
living, at least for some time ; whilst one of them, that of 
the Karaites, continues to exist even to the present day. 

The period also was productive of many riddles, that 
have not been solved even yet, one of which is the attitude 
of the Geonim towards the Karaite doctrines. These official 
representatives of the Judaism of the day, did nothing to 
avert the danger that threatened from the part of the 
Karaites. They neither tried to warn the people against 
the opinions of the Karaites, nor did they endeavour to 
regain the apostate sectarians for traditional Judaism, or 
to rebut the Karaite teachers. Nor is it certain that the 

1 The fixing of our constant calendar dates also probably from that time. 
Cf. my essay on Ben Meir in the Jewish Quaetebly Review, Oct., 1897. 
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Geonim appealed to the secular authorities against the 
Karaites \ and, perhaps, they only made some arrangements 
which had an anti- Karaite tendency 2 . It is a fact, that the 
name of Anan appears only once in the whole literature 
before Saadiah, in a responsum of Natronai b. Hillai, and 
the passage proves that the latter knew Anan's code of 
laws only from hearsay 3 . The only Gaon, perhaps, who, 
before Saadiah, entered occasionally upon the attacks of 
the Karaites, was Hai b. David 4 . 

We are, as I mentioned before, too little acquainted with 
the internal history of the Judaism of that period, to be 
able to discover and form a judgment on the motives by 
which the Geonim were guided. If the Geonim were of 
opinion that the movement would be nipped in the bud 
by being ignored, or that the heresy was only a transient 
phenomenon, incapable of striking root among the people, 
and that, in consequence, it was superfluous to combat 
it — if they thought this, they were thoroughly mistaken. 
Karaism is still in existence, after more than a thousand 
years, although its condition is only a poor one. During 
the first century of its existence, however, the movement 
seems to have made proselytes among the Rabbanites, so 
that even Sahl b. Mazliach and Tobia b. Moses mention 
Eabbanites, who subsequently joined the Karaites 5 . 

But the work that had been neglected by the Geonim of 
Babylon, was taken up with great ardour by a young 
scholar of Egypt, namely Saadiah al-Fajjumi. When a 
young man of twenty-three, he stood up as an opponent 



1 Of. Schorr, Hechalus, VI, 70 sqq. 

2 Vid. Weiss, Dor dor wedorsehaw, IV, 107 sqq. 

3 Vid. pu mas n thd, f. 38 a : ton to va« '3» iot> apr }» ■••ntim - • • 
'3«i lydrm va-aa in law inns d'jicti O'sinn W "tami rro»on sura ffltoon win 
pipia ito niasin ied b"\ *)^« "Kshu wail arm rorn • • • 'ten mhn n^> men* 
'131 ii tD> mVann rroa msa nBD im». 

4 Vid. Harkavy, Studien u. Mittheilungen, V, 108, note 2. 

5 Sahl's words in Pinsker, Likkute Kadmonioth, p. 33 ; those of Tobia in 
Hashachar, VII, 217, and Monatsschrift, XXX, 471. 
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of 'Anan, the founder of the sect of the Karaites \ and a great 
portion of his chequered life was devoted to combating the 
Karaite doctrines. His appointment as Gaon at Sora he 
owed, probably, in part to his activity in that direction, 
in spite of the usage that had been hitherto in force, to 
give that dignity only to a scholar from the school of the 
Geonim 2 . Later authorities were also grateful to him for 
his having made a stand against heresy in general, and 
against the Karaites in particular 3 , and Moses di Rieti 
opens the Paradise for Saadiah for his polemics against 
the Sectarians 4 . 

Besides the polemical dissertation against 'Anan, Saadiah 
also wrote some other anti-Karaite works, none of which 
has been preserved. I shall now try to fix the number 
and contents of such works from quotations that are still 
extant 5 . 

1. The first anti-Karaite work of Saadiah, was, as 
already said, his polemical essay against 'Anan, entitled 

1 Vid. infra. 

2 I say " in part," for there is no doubt that the fame of his other 
writings, which he composed in Egypt, had come as far as Babylonia. 
It is even said that in the year 921 a question was directed to him from 
Babylonia, for the purpose of refuting the dicta of a certain Ben Meir in 
reference to the Festivals. Vid. Harkavy, I.e., 212 sqq. Abraham ibn 
Daud's notice in his Chronicle (ed. Neubauer, p. 65), (rinrD n) iin wunmi 
moD to , has long been recognized to be incorrect ; vid. Gratz, Geschichte, V, 
note 20. 

s Vid. e. g. Abraham ibn Daud's words (1. c, p. 66) : "wwrt mVru niara man 
'131 mini Dnoun toi D^ian to miron a>a>m. 

4 Mikdasch Meat, ed. Goldenthal, f. 95 a: mancm .vidd D5 Jim m?D n 

JlUCX "WO D'JtDto 

5 I have already mentioned Saadiah's anti-Karaite writings in my 
"Karaite Miscellanies" (jEwrsn-QuARTERLYREViEW,VIII,689-69i). Before 
that time, Dukes (Beilrage, &c , II, 32, 33) and Steinschneider (Cat. Bodl., 
cols. 2165-2168) gave a list of those writings. The latter compiled methodi- 
cally and exhaustively everything that was known on the subject before 
i860, and my exposition was partly based on his. But I was obliged to 
differ from him on many points, and most particularly in the arrange- 
ment of the writings, in consequence of fresh material, and many 
additions. 
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pj? "hy l~\b& UNPr, written in his twenty-third year, i.e. 
915. For, as Luzzatto 1 , and Geiger 2 have shown, it is to this 
writing that the verse: ityp "mt pv DVJ? "iani> onsyy vhw fa wna 
Titfi, quoted by Abraham Ibn Ezra ("iDDD TiD*, ed. Pinsker, 
p. 170), refers. The essay is, as far as I know, cited by 
name only by Saadiah himself in his Commentary to 
Gen. viii. 3, and to Lev. xxiii. 15. The former passage, 
quoted by Je feth b. 'Ali in his Commentary ad loc, reads 
as follows 3 : axro »bi poniw anna »a vsrcft ~ip nyr wbx djo bxp 
naTin rum fhtpa inpncN p ^y 'Hw jd nyDNi $>Nipx py $y t^n 
i^N i? nn^N aoir jx a-ha t d^ n^n btibrbtt |n ^y. 'Anan 
inferred from the circumstance that the Flood lasted five 
months — 150 days — that, whenever the moon was invisible 
from any cause whatever, the month had always thirty 
days, without any regard to the preceding months ; for 
Noah counted the five months as 150 days, because he 
could not see the new moon in the Ark. Saadiah refuted 
that view at great length 4 . The other passage, also quoted 
by Jefeth ad loc, reads thus : \x ar uh Man cnn iyi»i> nhpi 
nruN Dnina nph fioN^y in Kiwtn jd\j w i>a *uy 3'at6« Dorfo 
T>ii> in auK miyeri >a iwn rbtyb ivoa 3'3N jnai nxo p itd 
NnN^nahN ipi wnun twwm ivna) frwfD iin N"in »bi • * * * "tfn 
•^N jay ^y *hi>N 3Nna 'a. This refers, therefore, to the question 
of considering the ripeness of the new ears of corn when an 

1 In Pinsker's Einleitung in d. babyl. PunMationssystem, p. 206. 

2 Keren, Chemed, IX, 64. Harkavy, 1. c, p. 199, conjectures that this was 
a verse of Saadiah himself, and that it was contained in the fourth chapter 
of his 'ibn -\tD. 

3 Communicated by Munk, Additions a la notice sur Saadja (at the end of 
his edition of Tanchum to Habakkuk), p. 106. 

* Here is not the place to dwell on this subject, and I will only say 
briefly that, as far as I know, this opinion is not mentioned in the older 
Karaite literature, nor, as it seems, was it ever put into practice. Some- 
thing similar is found in Bashiatschi's Adereth Elijahu, annn Clip pS, 
chapter 11 : ovho 'i nwj ran winm pn n«v nVi win nn» anrr du» nprtn 
ro p» now© no nron p rwim -\n< vh m in» m. Cf. also Ibn Ezra's full 
commentary to Genesis vii. 13 (ed. Friedlander, p. 53). 
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intercalary month was to be fixed. This essay is also, 
without doubt, alluded to by Salmon b. Jerucham in his 
controversy against Saadiah, c. 14, letter 'i * : NT 11 ! ' * ' • 
i3»3i *"» nhjD rnNsn ms»n cann isd by ycb b\y i6 "o (nnj?D i/'i) 
'131 pp vnia-u vvn ^ ,py i3\n by pvirMW" .unn pnn 33 & py 
Besides, Qirqisani is thought by Harkavy 2 to quote it in 
his iTtft£& a£-' Anwar anonymously. Whether the report in 
Eftmni tPtnpn Pl^n (Pinsker, p. 103), in the name of a Rab- 
banite, as to the low motives that induced 'Anan to come 
forward, and the objectionable means he employed, is 
directly copied from this writing of Saadiah, as Pinsker 3 
and Harkavy 4 assume, must remain an open question, for we 
have no exact information about the authorship, the time, 
and the trustworthiness of that Karaite chronicle 5 . It 
must however be observed, that it is expressly stated in 
an old Karaite commentary to Exodus, which Harkavy 
thinks was written by Sahl b. Mazliach, that Saadiah 
accused 'Anan that the only reason the latter had for fixing 
the new moon from observation was a desire to flatter the 
Caliphs 6 . Saadiah was also called the author of the same 
accusation in a Karaite fragment 7 , whose author, as Frankl 
proved 8 , was not Tobia b. Moses, but Jehudah Hadassi. 
We learn from that fragment, that Ben-Mashiaeh had 
already written on this subject against Saadiah. At all 
events, the fact that no other author, except Saadiah himself, 
quotes this controversial writing by name, sufficiently 
proves that must have been lost already at a very early 
date. If we find, therefore, in later Karaitic writings some 
allegations from Saadiah's books, which he wrote against 



1 Vid. Pinsker, Likkute Kadmonioth, p. 18. 

2 1. c, p. 107. s 1. c, p. 98. 

4 " Zur Entstehung des Karaismus " (in Griitz's Geschickte, V, 3rd edition). 

s Vid. Steinschneider, Sebr. Bibliogr., V, 49 ; XX, 91 ; Cat 1/ugd., 104 ; 
Schorr, I.e., 77. 

6 Vid. Harkavy, Stud. u. Mittheil., Y, 225. Cf. also his edition of Qirqi- 
sani, 354, note 4. 

' In Pinsker, p. 95. 8 Monatsschrift, XXXI, 77-81. 
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'Anan, this particular book was not their source. The 
following points are, as far as I know, those about which 
Saadiah wrote against 'Anan. 

Qirqisani, in the 29th chapter of the eleventh section of 
his Kitdb al-Anwdr, gives information about Saadiah's 
controversy against 'Anan on the subject of the prohibited 
degrees of relationship 1 . Such controversy could have 
been contained in the pamphlet under discussion, Qirqisani 
having been a younger contemporary of Saadiah, and having 
undoubtedly known it. On the other hand, it is possible 
that it was contained in Saadiah's Commentary to the 
Pentateuch or in his nvij> "1BD. Saadiah's repudiation of 
'Anan's opinion, that an animal, which dies before it is 
eight days old, did not defile, was quoted and confuted 
at length in the MS. of a Karaite Commentary of Leviticus 
in Arabic, of the year 1050 2 . But in this case also, 
Saadiah's Commentary of the Pentateuch may have been 
the source. This is, probably, also the case with another 
controversy of Saadiah against 'Anan on the subject of 
the laws of menstruation, as cited in another MS. of an 
Arabic Commentary of Leviticus (MS. Brit. Mus. Or. 2595, 
f. 183 b) 3 . No more can it be said with certainty, in which 
of his books Saadiah wrote against 'Anan on the subject 
of forbidden fat, a controversy particularly dealt with by 
Tobia b. Moses in his loru ~MN 4 , on the conception and 
application of npbn 5 , and on 'Anan's prohibition of eating 
meat in the Diaspora 6 . Moses Ibn Ezra relates also in his 



1 Cf. Steinschneider-Festschrift, p. 201. 

2 Cf. ibid., pp. 209, 215. 

3 Only fragments of this Commentary have been preserved (Lev. xi. 1- 
xv. 25). No one is cited there except 'Anan and Saadiah. 

4 Vid. Steinschneider, Cat. Bodl., 2168 ; Steinschneider-Festschrift, p. 203, 
note 3. 

5 Cf. Weiss, 1. c, 139. 

6 'Anan, and many Karaite authorities after him, prohibit the use of meat 
in the Diaspora. Vid. Hadassi, Eshkol Hakkofer, Alphab. 236, letter t sqq. 
Saadiah combats that view in his Commentary to Daniel (communicated 
by Mathews in his edition of the Comm. on Ezra and Nehemiah by B. Saadiah, 
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Art of Poetry, that 'Anan was mistaken in his views about 
the application to the laws of the Torah, of the method of 
Analogy {owp, epn), and that Saadiah confuted them in 
several of his works. He then cites a passage from Saadiah's 
commentary to the section WWip, in which, however, 'Anan 
is not mentioned 1 . It is hardly possible that Moses Ibn 
Ezra was still in possession of Saadiah's pamphlet, and that 
it is this he alludes to. Saadiah quotes also and confutes 
in his philosophical work 2 , a view of 'Anan's about the seat 
of the soul, but does so without any animosity. It is not 
likely that Saadiah treated this point also in his polemical 
work, otherwise he would undoubtedly have quoted the 
latter, as he does in his polemic against Hiwi-al-Balchi. 
Besides, in his controversy against 'Anan, he probably 
confined himself to questions of the Law. Should, however, 
the passage from the Commentary, attributed to Sahl, and 
from the D'oanni Otnpn p)bn, also have occurred there, the 
inference would be that Saadiah's attack against 'Anan not 
only had reference to the controversial topics, but was also 
directed against 'Anan in person. It follows from all that 
has been said here, that it is impossible to gain an accurate 
notion of the contents of this pamphlet of Saadiah. 

a. But the most important and Voluminous work against 
the Karaites seems to have been the V'Dn"?** 2NrO 
(Hebrew: STOnpl ~\CD or jraon IDD), "the Book of Dis- 
tinction." This work was written in the year 926, there- 
Preface, p. xvi, and by D. S. Margoliouth in his edition of Jefeth to 
Daniel, Preface, p. vii), without mentioning 'Anan. It is possible that 
Saadiah treated this point also in his polemical writing against 'Anan. 
Cf. also my remarks in the Manatsschrift, XXXIX, 443, and in Steinschneider- 
Festschrift, p. 204. 

1 Kitdb cd-Muhddara (MS. of the Bodleian, Cat. Neub. 1974), f. 108: 
nn ,l » Ti np • • • nromn j» icpD vam ■ • • wpto 'd not? ewto itfn np ;« dSwi 
■^to D'wnp rrcro n-rc> »d top • • • ns'toin Jo Yro 'D toiSD n. The passage is 
reproduced from the Oxford MS. in the original by Steinschneider (Cat. 
Bodl., 2166), and in Hebrew from a St. Petersburg fragment, translated by 
Harkavy (='3XL" ca D'«nn, VII, 31). 

2 Cap. VI, at the commencement (ed. Slucki, 96 ; ed. Landauer, 190). 
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fore in Egypt, as is shown by the following passage of 
Abraham b. Chija (nuyn nso, p. 96) : n^yD 'i jlNjn 13NVD1 
■any pe>b ->»ni mann ibd Nipjn nnna nrn np^non -or b"r 
dw na qhdij? us ne>x nxrn .-wn nrn pjyn i>y jwa nw -«?k ana*r 
Di>iy nsna^j isini nap m pYVUDaiw rvabtb n!ri ^n nit? wn 
tain ohy nwnab ovn Duenna Dnnx e»i imukti!' *. The work 
is quoted by Saadiah himself in his Commentary to Gen. 
viii. 3 (vid. supra), and by the Eabbanites, besides Abraham 
b. Chija, by Mebasser Hallevi, a contemporary and opponent 
of Saadiah 2 , by Moses Ibn Ezra in his ma»!?K "fc n>ini>K axna 
np^pn^NI (Heb. DtJian nany) 3 , and by Abraham Ibn Ezra in 
his Commentary to Exod. xxxv. 3 *. But most frequently 
it is quoted by Jefeth b. 'Ali in his Commentary on the 
Bible, and he cites whole passages verbatim (fpna spn). In 
order to obtain a clear notion of the contents and form of 
the work, I reproduce here all passages which I know, and 
of which two only (Exod. xii. 2 and Lev. xxiii. 15) 5 have 
been hitherto printed 6 : — 

1 Cf. about this passage Rapoport, Brech Mittin, s. v. pTpiD TODUte , 
p. 87 b sqq. 

2 Vid. Harkavy in the IsradiUsche Monatsschrift (Supplement to the Jiid. 
Presse), 1891, p. 6. 

3 Communicated in ]vs, II, 37 : D'p'nns) 13a D'TOn unan to rran noTin 7s 
mm ana rcnn naimnn r»« to ddj? id^dh un oa ra D'^nn Snp (1. to) i3*to 
rnayn i's tannai ana iaVn >a anwra V't DWipn -vm to nfmi laiS arras rroyt 
rripD ja to vmaitBna[i] jnann nsca ana Y'\ pwrr hhsd toti ■ • • ainaa roNsnan 
vsniiD to 1 ) pwa? no rfaprr toi minn to p«A D'ansai □'pbiin vfm toi Dmp>c«n 
'131 D'TONDn 'p. Cf. on this book of Moses Ibn Ezra, Harkavy (a^tf us Dncirt, 
VII, 32-34), who has found a large fragment of the Arabic original. 

1 We read here, it is true, □'p'nnn to novon iaaa ted nan rnyD an ptum 
rro na to waionp to, but that "book " is only a chapter of the vonte asna, 
vid. Pinsker, p. 18 (cf. also, infra, the quotation from Jefeth to Deut. 
xxv. 4). In Ibn Ezra's short Commentary (ed. Reggio, p. in) we read: 
nam -a crown oyran to nnvaj nawn a'crro psrr na«? Voa 1 Dvom. 

5 Cf. infra. 

6 I only quote those passages which are distinctly designated as taken 
from the T<nrt» a«na, or which are sure to have been taken from that 
work. All extracts are reproduced, partly from the MSS. in the British 
Museum, and partly from Pinsker's copies (at present in the Vienna Beth 

VOL. X. S 
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Gen. i. 14. 

nhp pN»iN^ ^n^d (mvabvt otn ■•a) na« nW>*i hn p\ • * • 
tDNa$>Nta nin i>Kpa ffnjncfo mmtb vma ptnpi>t« ^y Inta *a 
Dvh* »i»y na spyfo pty mnu6 vm ni?ip jn iwpa «pna spn 
xn^ya awn ypna nnwo w tap rut6 nniKota jn nW>tai 
xcrr^y tap nWtai avta nai N»i>e rM>n pai avn pa ^ani» 
tapa N3DOD ^ nt6 n» ins hpta rrtn }N3i anjnoh niroK$> vm 
naxna *a S»ini»K nnariN nd nine ' xaisi wto rb&m rvvi web* 

• • • ponta a^roa aptata 
sin wwy »a iB^na' 1 paxa-ita jn na'nota tan np npi • • • 
■•a spra spn [rbtp tnni] nata jy hd^ "nayta jn hp* onsyaa 
■6yi nmybx jy n&b paiaita p dm mnsty '•JN^'i'i ronta axna 
|N»rta p ci^D*>fc< '•a yp* |D»a nm? }xa np jn p.nrhn'' amataao 
nosta jnd ^p 1 - p dh3d pani ^y dm airs jxta yp* D>i> d&ok *b 
»e NSfN yp 1 " }xa V p onao nyan&6 n^i parixb n^ fiycata dv yp 1 
coanta hp mi oniNinns "on on nya-iNta an pari^ta avta 
nvnb nt?y rw ta npy nwa ib-ib* imam a-Tam nvsxyn riData »a 
b6b>o 5>ina pa naaa pa xa iniyn anhpi -\&y nyatsa iane» naeo 
"■a noaa ppxa npa • * • *naea ncrb ntae> nnsy artapi pxo 
xanio j^pa* riyKioata \x hptn ni>ip ini taata xin i>ap tap nd 
* ♦ • antno a *]bn nya ia-6x Dirataaoi vhpi -tintyta naiyoi? 
nwyi «iyS> ncd sni a>iy i5n ^vb nvin ab«na^ sin »a ni> man 



Hamt'iirasfe). In the following explanatory notes I confine myself to 
what is absolutely necessary. I reserve a full treatment of these materials 
for another occasion. 

1 MS. mwi. The Karaites wish to derive from Gen. i. 14 the com- 
mandments of observing the first appearance of the moon, and of fixing 
the beginning of the month accordingly. They explain the verse thus : 
The luminaries in the firmament of the heavens must serve as signs, 
to distinguish by them the various times (nnwo is taken to mean "new 
moons"). Saadiah objects, inter alia, that, in that case, D'winVi would 
be required, and that vm refers to the immediately preceding " day and 
night." Cf. my remarks in Jewish Quarterly Review, VIII, 702, and 
Monatsschr., XLI, 208-210. 

' Cf . infra. 
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"33 T3 jns mta -yos&n by n^inDN mi NO"ip jn:j tqj^>« in 
5>"nidn "33 p dn&n n"*a n"Ni "3N ~\bii spru spn nhp mi $>-nidn 
j"3N3ita snio "b n^>n Nin iiN dh }"oi" me> dni jiiin" 13N3 ip 
?"oipnoi>N 133 "d nvn n3XNi n"b br tb ^nidn "33 $>oy j« noi>yB 
p poi" in inNi nv in i?n intj^N dni bbn bzp jo ' tio$>y" JN3 QH3n 
"3nn^ S>vsnS> i^on dy [3b>n] 3b» "33ni mo crrn n3n jn3in"i> in hp 
nn^N dni jn "^>y £i" sin noN^a n"t?"5>B>n 3iyn ny mea "mnDai 
"nn M>n Nin3 2 y3pN d^> on rov i^ii rvwbm 3iy ba jto 
jn3in s i>N ^nc ion"! in dipo ipa"i wn trmn mnoo vn mil 
Di". 65 iy3 "3Kn int? bit wn tnnn nhp spy in hpi>N dNom 
dv6n Nin ^ n^pi nnxa "33^ nvn da hon da ^>Np naxi? di" ^ in 
nmaie riaD^N jo 3 ine> in hdb3 intJ^N J13" 3 in hn im ine^N jo 3^n 
ennn di"3 ^n n^i ?jn "ins jn^n dyo jn3in" dpi Oxpbis, i5n "b 

N^>3 JinV f«B ^lN^N NOD ND3 K>in "3Nr^N DV^N NODB drf> "3K>n 
nON^N J"3 NO"B JN3 l!?B tPin NOn^ ^>NP" Nyoi }"Dl"i>N JN NHJ)0 ^ 

NomnN "B pnba JN3 jw jid" int^N dni jn nh^b 3 in jNsnio 

f"3 NO IB 133 D^J NO^B nil^N Nin JO VI dn"N "B 0^3 |3" dh 

N3i3y nv j"3ui5>n 3nio "id j"oi" i.ib^n dni jn n"a N3nio hdn^n 
p 33j?N in b)p Nin ij?3 i>Np dri 4 * • • pn^N mi nsnIjn 3nio n3N 

3in3D^N J»3 "B 133 D^ ND^ N^N "13J? SniO^N Nin TNI nhp ini Nin 

d"3niJN by xb jn 33ni^n p }N3i iinci'N dii i5in ni n»3 
"a nin^N3 }N3 smaoi'N "a -jn iii" d^> nd^b Nnnaiyo nnfiN 
yw3o ^i jn dn3^>n yv^b n3B>n jnb ni.i ijq i>Np on • ♦ • $>ip3Di>N 

p"3Nl n.13B'i'N n^n y^D3 3N3^N N1.1 "B 131ND "3N3 3NH3^N "B 
n3N "^N W )>3^N n"N1 b Nin 1J3 i>Np DJi ♦ * * NniND33N 

.idn^n p f»Ni5 dip NnnjRoxh iN"yN^N sjiyn Nns ND^y N3nn 
[dn^Ni] ^Nit^" nw no nyi^> d'ny^ n3"3 "yii" law "3301 nhp3 
n^t^y^N Nn"B bvr\w bv 33" "i^N d"ny^Ni dn"a by Dn"nN bi DinND 
niyi3ci> 3n ah T n ^« ^^ "db n"tryi n^ip3 nivon an Nn^>iN a "na 
an n"3 bap] maion an dii t^^n "i"^- niyus? an n"t?yi n"B i>Np 
jn Nao^y d^nyi? n3"3 "yiv ni?ip job d"o" ny3c i? ncyn [ni3Dn 

1 MS. jitas'.. 2 MS. spM. » MS. ;s. 

4 Cf. Hadassi, Alphab. 197, letter t sqq. 

S 2 
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}&o ih xcam xoby ttrb na "ibibi bioyn axona [o^nybN] Kin 
.^Dbybx 'by twa biy» ob boyn bxbnbx s?ra 

Gen. xlix. 14. 

-naybx jn '•by Shnotn Dxabx man kd ana naix |N nw • • • 
is «na hds3 bxobs trin b.Np «»np b^-is? 11 to b&ynoo |xa 

tontwi hjn ■"bx "W fabs rptn ba r^ion^N awia 3p"biobN naxna 

3 * * • snby 
Exod. xii. a. 



bra ?«»nbK axnaa spbabx naxna »a navMobN dnt bxpa • • * 
xb njx nytttwbx bip •tfxm fpra spn nbip mi axabx sin "a 
NDa }«a ib nasb a»3K nan mmbs '•a f« '•byi bajDbx aba Dn»rb' 
/too in jd nolpobtf nritriin »a nconx tyanbx |xab Dncrea bip 11 
lain ob N»ba nrniv in ndi niroa nsipo aai m» w »a aba 11 
3 » • ♦ nyntsa o^b mx pan naxna '•a 'OKycbx .Tin inn 

1 This proof of Saadiah (i. e. from I Chron. xii. 33) is also quoted in his 
name by Sahl b. Mazliach in his polemic (Knsker, pp. 37, 41), and it 
was undoubtedly also taken by him from the i«ortn INTO, and not from 
a Commentary of Saadiah to the Chronicles, as Kaufmann {Notes to Jehuda 
6. BarzUai's Jezira-Comm., p. 336) conjectures. Saadiah's proof is also cited 
by Levi b. Jefeth in his mson 1DD (vid. Kerem Chemed, VIII, 56), and, 
anonymously, by Aaron b. Elia (Gan Eden, f. 4 c). Cf. Munk, Additions, 
&c, p. 108. 

2 Here follows the same passage as to Gen. i. 14. Knsker (pp. 38, 39) 
reproduced here Saadiah's words, together with Jefeth's refutation, in 
Hebrew. Cf. also Munk, 1. c. 

8 This passage has already been communicated by Munk, 1. c. (cf. also 
Isr. Annalen, 1841, 77). The Karaites maintained that the ripening of the 
ears (a'ln) only had to be regarded at the intercalation of a month, accord- 
ing to Deut. xvi. 1, and try to harmonize this verse with Gen. i. 14, 
according to which the course of the sun (therefore also the nBlpn) would 
have to be regarded. Vid. Hadassi, Alphab. 187 sqq., and Gan Eden, 
f. 16 d sqq. Saadiah, by his theory of the Sinaitic origin of the Jewish 
Calendar, was compelled to insist that the cycle of nineteen years, with 
constant calculation, was of remote antiquity, and to explain away the 
requirement of the yja. Let it also be noticed that Jefeth, in his com- 
mentary to our verse, mentions Saadiah's polemical writing a second time, 
without, however, quoting anything from it : m'nota D>n ]N KSM ' • • 
into 'si rvttwu yid 'b to oton no Ttia (mn iB-inn tdbd >b >n) Njfisn n>s rjton 
fn* rripND ja >to tAn a»ro >bi hd^n nte t'dh'jn. 
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Lev. xxiii. 5. 

niiiND^N ^n na y^n ton niniN^ vni '•a ^in^n hp^ • * * 
no ijy nta nana '•a wb!>n njhn xoa tkhj^ni W?x ba n^> 
anyioh r\)n)i6 vni 'ipa rivi^ anixinnN >a j^n^n n-uxyo *wp 
bv!?n bat fntmt rr^yjn nrriND^N "6n "W niniN^ vm pa" 1 jn yjoa 
onb^n nin poniw aNnaa nap"i> nta naxna '•a 'ip ixii jtV^ni 

*• • • n)nMib vm n^ip jn ^>Np spna spn 
n^N naxna >b rroi no *b wb^n ^y wm wa ipi • • « 
jo ,-unpny no '•a waxnst* "6y t-6n jo ron!?N aNnaa nap!? 
Dnanxno nai run njtini a^a^N pw^N noN^y n^N bvi njN 
nihpi d^> no oruy man no '•a an^y NnSya •■a ^oNnni Nnajxi 
nNODi opa onanN"io -iai nod -inaN an^y "h* bb -jin yo iu»i 
iomi pcNil?N noN^y a^N pa 11 }n yaT noo ana^naN ob) *h 
y-ir ddn a"aN^N d^ jni ints^ ddn auN enn S>yj no^b n^y 
naNnvN ana ;o Nninto T^i •« lin^N yxoix s|^n5 nJN NjniNi 
(xn^ao=) ntaao '•a mi>Np no Nnaii hpj no ^no auN^a php d.tjn 
ip anjNi auN^N ^y nDa!?N pW own awn wr\ aa^ nrn ennn 
y6n ratbx ib vbx in^N jy a^N^x naxn '•a riDua ^y riD'-aa leaa^ 
, 2 nniNyN ^o 11 noo bwbx axy^x '■a Nnioaa ip ma 

Ibid. (Second Recension) 3 . 

ron^N asnaa naj& h^n aNna^x ^a na'noi'N bni "ipx ipi • • • 
•6oy jNa noip^n jni hnno axDn^x Nin jn hp 11 poia-^N fya jn 
™n NiiNi inb> spa iN"yNi>N ion naT jn im^ jni rrr^N ^y 

♦ • * Nin an^ip |o aam> 
••a pnaN yn n^N jn naxna '•a na^nol^N dni ayr ndni • • • 

1 The same passage follows as to Gen. i. 14. Cf. also Neubauer, Aus d. 
Petersburger Bibliothek, p. 16. 

2 Saadiah objected, inter alia, that a'3«n win need not necessarily mean 
' ' month of the ripening of the ears " ; ans may also be a proper noun, 
as e. g. in Ez. iii. 15. Vid. Gan Eden, f. 16 d (Saadiah's name is not 
mentioned by Hadassi, Alphab. 190, letter D sqq.). 

3 Jefeth himself testifies that he had composed two recensions of his 
commentaries, e. g. to Exod. xxxiv. 18 : <d (jiynchx C*n "*& '«) n'to K3m npl 
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nbbn aiiNB nbbx itvyx '•a raj? n3n!;n in bin p r»v noo ni^&ts 

Lev. xxiii. 15. 

mo inmiv n^> nm 3N3$>n xin *a o5bn npa wafo nbnb • • • 
my^N \\y in ai 11 v6n ti nae> n^ ^y noxb pap byi ruts "j^ii n? 
ar nojni vi nat? tvn nanye >b« riJNn wa 06 in thy tb\ am: 
nsobit "by tEarf iaNB b\pbx na D'ipn ndb ti rnno rrw ppya in 
tan d^ rus *a noniw axnaa aptata naNna ""a 'pa NnDDpn 

' ♦ ♦• • fiooa nnN p nas^N nnn 

Deut. xvi. 1. 

3'3n!>n axn^x ansio p [pSxota pya '•ts] man nd n»ni • * • 
naNna •■a man nd jrart nne^K p in dv ''n '•si fractal rmsbx '•a 
ansi^N p man nd yoi *a pis ib niNa poni»« atsnaa a^Ws 
3>3n5>n jn ^y nyoio n.tidn3 riDN^N uyN bta its mia p nd^ 
' ' ' ^tsiE* pN ia nil tsnts b^bn naxi jnri> ddn 
Iia 1 " its tsna naJN ruts mi tsaw ntdn uyo^N tsnn »b r6 nwi 
ts-n nya !>Npi rvby rintsj ctsaa^ts ini pctsn^ sMn auts^ts 
nivi iD33i d^i bxr\w< pts *b miio a^ts^i n^n iwy e£ nyNDita 
rutsa nd^> fiby in ni> mini *pra spn nhp mi ; ^n nnt^N '•a a^ats 
a^N oi>Ny {N hp 11 jn ai» yn nbbtt jy no^n jy niiaNO NJD^tsaa 
d.-ud yp* [jn] p na n^> a^N }N3 nei>yi> CNaaiw Nnna ffa"* d^ 
on lbtspi no^oa mb »n ruo jvn on^Nao in ^y niwH Nin pan 



1 nasnD here does not perhaps indicate Saadiah's vnrtN INTO, but his 
polemic against Ibn Saquje, which is also quoted by Jefeth (vid. infra). 
Be it observed, by the way, that the conception, according to which 
the observance of two festival days is to be considered as a punishment, 
is mentioned already in the Talmud. Cf. Jeruschalmi, EruMn, III, 9, 
and parallel passages: wao Nto to »niD3 D'n' >3\o mam nrnb •>> a-» <o 
fisa nnK dv. 

2 This passage was already printed in Hirschfeld's Arabic Chrestomathy, 
pp. 109-116. Cf. also Neubauer, 1. c. In this verse, the i«nrt« auro is also 
quoted by Jacob b. Reuben in iwn nDD (vid. Steinschneider, Cat. Lugd., 25 ; 
Pinsker, p. 85 ; Munk, 1. c, p. 109), but it is known that this Karaite 
commentary is only an extract from Jefeth (vid. Pinsker, p. 80). 
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nd *3i5>M ]t6 np^pnba ni* dS d^n laax ip arm iun njj oi> 

lf ♦ • JW }N }» *13 1)6 r6xp 

Deut. xxv. 4. 

DDi 1 " }N WB ilDXH bxn , B n»D3r) N^ H3 Tf D^ 18**13 'ipi 

moac pa 1 " t6 na- t*v kimki Kcrnac Dsnta ^n i>aTi dn*"6x bip 

DaTintyio ba b>n nyan xb nbba 'ip iN*iai capita *a m nd tan *a 

^ap bym jk ni'i mota *b itota W t6 j« m* d^ me>n ova 

rfcyntro itota pan t6 in na in* xd3ni naota '•a spam naota 

naxna -a **in nail pia K»ru*a }k p&nta j>ya din -ipi naota di* '•a 

-itota iata ft« in wswa piata \a tapa ponta asnaa sptata 

ox-in otpita '•a ONoata tan D*h Kntaytwo a«in naota *a 

2 * • • mtsa 
Deut. xxxiii. 18. 

-nayta jn ^y ^hdni axata mai kd ana iaiK }n n» • • * 

nasTD *b tfia *idb^ iftrata Kin tap ND'ip ta-ity* T3 taynDD 

Nansn hjn *ta tb» fjta iron ^a ponta axnaa 3ptata 

'• • • xnby 
1 Sam. xx. 27. 

PWlta 3ND33 3J5tata H3Nna 'B Wb!«! .TO*! ND KDNB • ♦ * 

pi pjaaita p**ran *^y !?t an$> yw tnnn ova bx xh nhp \a 
nd '•a jkb insrta dni pioi* pnan* &6 pita ii.7>ta pia p Dm*3 
N*3na *a .T^y "hta wyoiN ipi ni^ip apD* ^*ata j» nwoi 
toixnaK i^a nixran iao *bi naian nan '•a nhjdi n*B>tra *s nwo 

,*y4ioi'N Kin *a nmsyK }y 
The first point to be observed is the calm tone which 

1 The text seems to be incorrect here. The words rft mill make it 
appear as if Saadiah addresses himself to a particular person. The whole 
passage is perhaps taken from the polemic against Ibn Saquje, which 
Jefeth here also cites (vid. infra). 

2 This argument of the Karaites was also refuted by Saadiah in his 
Commentary to Ex. xxxv. 3 (cited by Jefeth, ad loc). Cf. also Ibn Ezra, 
Mibchar and Keter Torak, ad loc. 

3 Follows the same passage again as to Gen. i. 14 and xlix. 14. 

4 Cf. Pinsker, 183. Jefeth alludes here undoubtedly to the Commentary 
to Gen. i. 14 and Deut. xxxiii. 18. 
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prevails all through, and this work bears, altogether, the 
character of defence rather than of attack. The few pas- 
sages that are preserved show also that almost all points 
of divergence between Rabbanites and Karaites were dis- 
cussed in it ; thus, questions referring to the calendar 
(Jefeth to Gen. i. 14, xlix. 14 ; Exod. xii. 1 ; Lev. xxiii. 5 ; 
Deut. xvi. 1, xxxiii. 18 ; 1 Sam. xx. 27) which must have 
formed the greatest portion of the controversial matter ; 
further, questions about the lighting of light on Sabbath 
(Jefeth to Deut. xxv. 4, and Ibn Ezra to Exod. xxxv. 3) ; 
about the date of the Feast of Weeks (Jefeth to Lev. xxiii. 
15), and about the validity of the Tradition (Moses Ibn 
Ezra). According to Steinschneider, it was particularly 
Salmon b. Jerucham and Jeshua b. Jehuda, that wrote 
against this work. In reference to the latter, we possess 
only a small part of his comments against Saadiah, and of 
Salmon b. Jerucham, I have already shown that he probably 
did no such thing. Gratz's opinion that this work of 
Saadiah's was a reply to Salmon's attacks, I have already 
shown, both from historical and chronological data, to be 
impossible 1 . 

3. Another anti-Karaite work of Saadiah, of which it 
is not known, when it was written, is the "* bv "H 7N HNfO 
JTIpD pN, "Writing in confutation of Ibn Saquje (or 
Saqeveihi)." I know of only authors that quote this work 
by name. Firstly, the above-mentioned Mebasser Hallevi in 

his controversy against Saadiah : rmpND }3N ^j? rm 3NH3 'Si 
■VXD NDN1 TKO '"I b)p 1H VlNBn VIJ^Q W1J? Tl^K CJI33 fN bxp 
VWS WW TiNBn pb^ DTONa CEOC^K 2 ; secondly, by Moses 

1 Of. Jewish Quabteblt Review, VIII, 689, 690. 

2 Communicated by Harkavy in the Zapiski (Memoirs of the Oriental 
section of the Russian Archaeological Society), 1891, p. 208. It is, of course, 
difficult to say in which connexion Saadiah treated this theme. In 
Isaac ibn Gajjath's JSalachoth (nrro© ny®, ed. Bamberger, 62) we read : 
ww vmsn N"3m -raw S nan -pari 'nsmni toot ww am »:» rrnnn irn is^ 
S3 (1. ijjdd) pDD rmrD n tqi ysri (1. 3i f») 211 • • • pro pDD 'nchm • • • twb 
'Ul TNO. May perhaps Ibn Gajjath have had our writing of Saadiah's 
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Ibn Ezra in his rip^n^x 2WD x ; and, thirdly, by Jefeth 
b. 'Ali in three places in his commentary on the Penta- 
teuch, namely : — (1) To Ex od. xii. 1 : 'a rDT)K>i>M DN~t np Tpl 
ann^D roy \yao ^nin^>n \a mpxD p *6y n^a nn ^ba namba 
■i^N maipr^N'i nn^x mi mw an^x ^y. (2) To Lev. xxiii. 5 
(second recension), after the passage cited above on p. 249, 
in which it is said that Saadiah had himself admitted that, 
according to some Rabbanites, the origin of the Calendar 
was of a later date : ro» aiyn ^ba b)pbx Nina wa^x npt* nph 

n^ipND |3K *6y m nn niw nattfia ,, b nnariwi. (3) To Deut. xvi. 1 : 
}s oyn rmp«D ps ^y "h^x a^na '•a ^lp^N Kin ana* npx nph 
iiw niaipn^K ^rio D^aafo n^y bt>vn bvx in a^s 2 . It is 
evident that this work did not exclusively deal with the 
importance of the ripening of the ears (a'ONn ntf'w) when 
a month had to be superadded, as Pinsker (p. in) assumed 3 . 
Yet, it appears that this theme was here dealt with at 
length, and Munk's conjecture 4 , that a passage, cited by 
Abraham b. Chija from an anti-Karaite work of Saadiah, 
was taken from this particular book, gains in probability. 
This is the passage ("iiayn ibd, p. 94) : ^an ^ 3n l 1Wil ^ 2N 
by yvmb nan w naDa mm "pi ^ P^n nra -on ^"r nnyD 
pnayo px n"n n\ti it rc&na w6y ;y£3 tavwn p nnx na idn d^ot 
I"' 1 u>nn i>6? ian nnai tnn ^ lain niDn naipnn nnvi a"NK n^n ns* 
nya-iN rwn naSnn p p dn nsid nns nrn pon -idki * • ♦ dv 
/iai DiTj^a npi^no nr p« n»xi i?"t nnyo 'n uw • ♦ • tmw 

before him ? In a responsum of Sherira's on this theme (ira 'Jltu noron 
1TO1, No. 144) Saadiah is not mentioned. Cp. also Saadiah's (Euvres 
completes, IX, 154, note 1. 

1 Vid. supra. In another place of this writing of his, Moses Ibn Ezra 
names Ibn Saquje together with Ohivi al-Balchi ; vid. Harkavy, cirin 
DW 03, "VII, 33. 

2 Cf. also supra. 

3 Cp. also the words of the Karaite Chronicler Ibn al-Hiti (Jewish 
Quarterly Feview, IX, 435) : 'D WEftM %i JWTh* 'to "in fw rn mpD pi 
urfyn team -rtprtm ornriwi rrfwton fhaaston rwtai ^nW« (cf. Zetfeefcr. /. 
/jefcr. Bibliogr. II, 79). 

1 Additions, p. 112. 
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We see that the question is here also about the intercalary 
month. Suppose this passage had been taken from the 
PDnta asrD, Abraham b. Chija would not have omitted 
quoting that book by name (rronn isd), as he does on 
another occasion (vid. supra, p. 245). 

We do not know who this Ibn Saquje was *, but so 
much is certain that he was a Karaite, and this is sufficient 
to refute Lebrecht's assumption, that he was identical with 
the Exilarch David ben Zakkai 2 . Pinsker is of opinion 
that the first name of this Karaite was Samuel, but this 
assumption is, as was shown already, based upon a misunder- 
stood and badly translated passage of Joseph al-Basir's 
iN^riD xbx axrD 3 . In the same way, I consider Geiger's 
hypothesis to be highly improbable, according to which 
mpND p was the Arabic name of Salmon ben Jerucham, 
and this work identical with another anti-Karaite work by 
Saadiah, quoted by Nissim b. Jacob (d'ODJO '•JJDJ, Hebrew 
part, fol. 16 b), namely: — 

4. (?) ditt b&nnQ *hy n-^N n^ro (Heb. -idd 

prion by nawnn), " Book of refutation of the attacking 
writer " (?). Apart from historical and chronological data, 
the contents of these books make it impossible to declare 
them to be one and the same. We have seen that the other 
book dealt chiefly with the subject of the Calendar, whilst 
the subject of this book was, probably, only the anthropo- 
morphic Agada. This follows from Nissim's words : noi 
mis by mn (?) nuTin p b"i wean nata treoap no \>syb r\bnw 
(l. ''•an) vsa nr by ~\ti b"i rmj?D 'un -ua nt -ma brtby 2vra& no 
pe6a tnpan jyion bv nawnn naDai ambw (?) dwd trm maTiai 
•nwai nr ''•a dvd ^onriD by (1. n^N) "pik (L axna) axna bxyw 

1 The ending m need not, by any means, point to Persia as his home. 
In Noldeke (Persische Studien, in the Sitzungsberichte d. Wiener Akademie, 
1888, p. 399 sqq.), and Justi {Iranisches Namenbuch, Marburg, 1895), I have 
not found the name rnpHD. Cf. also my essay on Meswi al-Okbari in the 
Revue des Etudes Juives, XXXIV, 1 61, note 2. 

2 Ltbl. d. Orients, I, 131. Cf. Steinschneider, Cat. Bodl., 2168. 
s Vid. Jewish Quarterly Review, VIII, 690. 
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mnni nipaDn nrvDot? nicMpD nwvi niDDiiao memee mayaa 
'wi nWDin. This book is, without doubt, the same as the 
one cited by Jehuda b. Barzilai in two places of his Com- 
mentary on Jezira (ed. Halberstam, pp. 20, 34). In the 
former passage it is said expressly, that a heretic asserted 
of the Talmudists, that they attributed to the Creator form 
and shape, and that Saadiah, in a book written for the 
purpose, refuted these attacks. By these heretics he 
means, of course, Karaites, for none of them, from Qirqisani 
and Salmon b. Jerucham till Mordechai b. Nissan and 
Abraham Firkowitsch, fail to attack the Talmudists, on the 
ground of anthropomorphic passages of the Agada, which 
they take in their literal meaning, induced thereto either 
by ignorance or malice. And these very two passages 
of the Agada, the interpretation of which are cited by 
Jehuda b. Barzilai, were attacked by the two older 
Karaites, named before. The one (p. 20), about the vision 
of Ishmael, mentioned in Berachot, 7 a, is quoted by Salmon 
b. Jerucham 1 , the other (p. 34), about the passage p^D 
^ano n"3pnB>, is quoted by this author z , and by Qirqisani 3 . 
But it must be observed that, whilst Qirqisani directs his 
attacks against the Rabbanites in general, Salmon, in his 
flippant way, attacks Saadiah personally, and makes him 
responsible for whatever he finds fault with. I have already 
said that Saadiah wrote this pamphlet after the Emunoth, 
and therefore after 933 4 . 

5. Ibn Ezra makes, in two passages of his commentary, 
mention of a dispute of Saadiah with the otherwise 
unknown Ben Zuta. The first passage (Exod. xxi. 24) 
deals with the lex talionis, and the Second (Lev. xxiii. 15, 

1 Cap. 15, letter D. 2 Ibid., letter 2. 

3 Kitdb al-' Anwar, I, 4 (ed. Harkavy, p. 298). Cf. also Hadassi's Eshkol 
HaJchofer, Alphab. 78, letter n ; Alphab. 81, letter 1 . 

* Vid. Jewish Quarterly Review, VIII, 691. Cf. also Kaufmann, 
Gesch. d. AUributenlehre, p. 61. On the theme of the created light, as treated 
by Saadiah, vid. Epstein, ipmn, II, 37 sqq., to which the passages in 
Jehuda b. Barzilai, pp. 119, 175, are to be added. Cp. also aw D3 D'tnn, 
X, pp. 17, 5°- 
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in the fragment of a second recension in Friedlander's 
Essays on the writings of Abraham Ibn Ezra, Hebrew 
Appendix, p. 70) with the frequently discussed phrase 
D3BT1 rnnoD. It cannot be inferred from either passage 
that Saadiah had written a book against that Karaite, 
the former rather leads to the conclusion that there 
was no more than a verbal discussion, idn py nnn pj? 
Ntan p b "ids • ♦ • ijtt3B>»a piDsn nr vrsb bu xb mj?D ai 
y&n jiwin 13 jdj' 1 p mxa did fn^ "ityto ins Dipaa ama t6m 
pi • ♦ • a^n pjoni • • • ii> aw new pi • • • by nnn n'^a vb v» b 
' ' ' aw jiwm ' • * a^n NEW. Ben Zuta not being quoted 
by any of the Karaite writers, it is probable that the source 
of Ibn Ezra was Saadiah, and most likely the latter's com- 
mentary on the Pentateuch. I shall endeavour to show in 
another place that Ibn Ezra's other quotations of Ben Zuta's 
opinions (Commentary to Exod. ii. %, xx. 23, xxi. 3$, 
xxii. 28 ; "nayn "iSD f. 7 a) were all taken from Saadiah, 
and that all of them were subjects of controversy between 
the latter and the former 1 . 

6. Besides the above-mentioned special writings, Saadiah 
combated the Karaites also in his large commentary on 
the Pentateuch. He says, in the preface to his second 
translation of the Pentateuch, with so many words, that 
he was asked to reproduce the simple meaning of the 
words of Scripture, without linguistic digressions or 
polemics against the heretics 2 . As a matter of fact, some 
remnants of Saadiah's polemic, taken from that commen- 
tary, have been preserved. Salmon, in his controversy, 
informs us that Saadiah had produced, in his commentary 
on Genesis, seven proofs of the necessity and divine 
character of the Tradition 3 . Jefeth ben 'Ali also cites 

1 Vid. my "Miscellanies on Saadiah," II (Monatssckrift, XLI, 203-212), 
where the proofs can he found for all that is brought forward here. 

2 Ed. Derenbourg, p. 4 : »Q nmrts yj wai Tidn J« vlwto pXiirtN ysn ]nb 
prrtnta Vwo ja Vip rra hir »Vi • ■ • ftM« >d ehWk jd >hj tow trt -nDD awn 
ipK nrrto tAh Jn «■». Cf. Monaissckrift, XLI, 205. 

3 Vid. G-eiger's Wissensch, Zeitschr. fUr jud. Theol., V, 133. 
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anti- Karaite passages from Saadiah's commentary, e.g. 
Gen. i. 14, viii. 9 ; Exod. iii. 2, xii. 2, 16, xxi. 33, xxiii. 15, 
xxxv. 3 ; Deut. xvi. 9, &C. 1 We learn from a JResponsum 
of Hai Gaon, that Saadiah maintained in his commentary 
that the constant calendar was of remote antiquity, in 
doing which he failed not to contradict the Karaites 2 . 
Tobia b. Moses, in his loru "IXIX, cites a passage from 
Saadiah's commentary to Exod. xxiv. 12, in which the 
divine character of the Mishna and Talmud is vindicated 3 , 
and another passage from the commentary to Leviticus, 
in which the Karaite notions about prohibited fat are 
confuted*. Moses ibn Ezra communicates, in his Art of 
Poetry, a passage from Saadiah's commentary to the section 
DWip, in which 'Anan's method in reference to the applica- 
tion of the inference by analogy (o^p, B'pTi) is combated 5 . 
Finally, we have already pointed out the probability that 
many controversial passages against 'Anan, and also 
against Ben Zuta, were contained in the commentary on 
the Pentateuch. 

7. Saadiah, in his philosophical work, cites, it is true, an 
opinion of 'Anan and Benjamin-al-Nahawendi, which he 
confutes 6 , but without any polemical heat, and, on the 
whole, he abstains in that work from all controversy with 
the Karaites. Of only two passages, in which he speaks 
of the opinions of, " people who call themselves Jews," or 
" who are called Jews " (iiDDm foo Dip ' ttW DWpit? EWiK 
nnw^a), I believe that I have shown that a section of the 

1 Cf. Munk, 1. c, 104 sqq. 

" Vid. Besponses of the Geonim, ed. Lyck, No. 1 : J>N '3 lOTVDa nrO b"t d"t '3 
Drf; aw ywn '3 torrcrt crrt -ton sim nas rran n« nvs n"npn «b« «Tpw pDD 
Dmnsaj m v imo p • • • paw tew to .dV»d vn p dw kv> Vinai nrw dv 
'i3i Dnip'DW n» titrwj nvi mp V'i d"t arotD. 

3 MS. Bodl., Opp. fol. 26, f. 96 a : rtrcrarr -pzn am nniM -ram iien rrorvm 
■*hN rf» piDD 'inon (1. msi) rrn -w»o urh rronm D*:nn ^ed p orfrm -nnbnni 
'131 a© rrm mnn. 

* Vid. Steinschneider, Cat Bodl, 2168. 

5 Vid. supra, p. 244. 

6 Ed. Slucki, pp. 96, 100 ; ed. Landauer, pp. 190, 201 . 
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Karaites were alluded to \ The assumption tbat the second 
version of the seventh chapter, on the resurrection of the 
dead, on which Ibn Tibbon's translation was based, was 
directed specially against the same portion of the Karaites 
is, as recently shown by Bacher 2 , plausible enough. Yet, 
as already said, a direct controversy against the Karaites is 
not to be found in the work. Several scholars have tried 
to explain this circumstance. Thus Kaufmann 3 believes 
the absence of all controversy to be attributable to Saadiah's 
consideration of Mahommedan readers, to whom he wished 
to represent Judaism as an undivided unit, without schism. 
But this suggestion is unacceptable, because contro- 
versy, both against Islam and against erroneous exegetical 
doctrines within Judaism, is by no means a rare thing 
in Emunoth 4 . More plausible is Guttmann's view 5 , 
adopted also by Bacher, that there was no room in 
Emunoth for any polemic against the Karaites, in as far 
as the latter were in accord with the Eabbanites on 
the fundamental ideas that form the subject of the book. 
But this explanation is not quite satisfactory either, for the 
behef in the divine origin of the Tradition was to Saadiah 
a fundamental principle also. We shall have to rest for the 
present without an explanation. But the work mentioned 
above, under No. 4, and which was written after Emunoth, 
shows that Saadiah, even when advanced in years, had not 
lost his readiness for controversy. 

8. As far as I have found, no controversy against the 
Karaites occurs in the other, still extant, writings of Saad- 
iah's. It is true that Schechter 6 suggested that Saadiah's 

1 Vid. my " Miscellanies on Saadiah," I (Monatsschrift, XXXIX, 441-446). 

2 Steinschneider-Festschrift, p. 224. 

8 Qesch. d. AtlribuUrilehre, p. 80 sqq. Cf. also Bevue des Etudes Juives, 
XXVII, 271. 

4 Vid. Bacher, Die Bibelexegese d.jiid. Religionsphilos. vor Maimuni, pp. 35-44. 

5 Die Beligionsphilosophie d. Saadia, p. 29, note 1; cf. also ibid., p. 17, 
note 1 ; p. 155, note 1. 

6 Beth Talmud, IV, 237. Cf. also the preface of the late Joel Miiller to 
his edition of this commentary of Saadiah in the (Euvres completes, Vol. IX. 
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commentary on the Thirteen Rules of R Ishmael may have 
had an anti-Karaite tendency, but this conjecture is not 
supported by a single passage of the book. The assumption 
is all the more improbable, since both 'Anan and his fol- 
lowers also applied those rules K As for Saadiah's lost 
works, the following may have contained anti-Karaite 
passages : — 

(a) Wiy *isd. Nothing is known of this book, except 
a rather lengthy quotation in the book with the same title 
by Jeshua ben Jehuda, first completely edited by Stein- 
schneider in the magazine DTn" 1 *UD, III, 76, and, again, 
partly in Cat. BodL, 2163 2 . In this passage, Saadiah also 
rejects the application of the Analogy (dnV ^pTi) to the 
prohibited marriages, a method of which the Karaites made 
constant use. I also conjectured before, under No. 1, that 
Saadiah s polemic against incest was perhaps contained in 
that book. 

(b) On the margin of a MS. in Oxford (Cod. Pococke, 
256, Cat. Neubauer, 1533), a work of Saadiah is quoted 
under the title of nj?&Di>N ^Ni^N "by DK^N 2Nna 3 , 
which Lebrecht designates, without any foundation, as an 
apologetical and polemical work 4 . But Steinschneider 
correctly identifies it as Saadiah's work jptriB^K ^xnn 3N/13 
frytDD^N, quoted by Moses ibn Ezra 5 , and it is, without 
doubt, identical with the yxiB^N 3ND3 mentioned in the 
Fihrist. Several conjectures were made in respect to that 
work, and Bacher proposed to identify it with the Kitdb 
al-'amandt 6 . Munk's opinion appears to be the only correct 
one, namely, that it was a compendium of laws (niXDn isd), 

1 Vid. Sieinschneider-Festschrift, p. 208. 

2 The whole passage was also reprinted with explanatory notes by Joel 
Miiller in Saadiah's (Eumes computes, 1. c., pp. 171-173. 

3 Vid. Munk, Notice sur Saadja, p. 14. 
* Vid. Steinschneider, 1. c, 2166. 

5 Ed. Kokowzow (Specimen in Wostotchnija Zamjetki), p. 219, where, 
however, one line in the quotation from Saadiah is missing. Vid. my 
remark in the Zeitschr.f. hebr. Bibliogr., I, 30, note 6. 

6 Abr. ibn Esra's Eirdeit. zu s. Penfateuchcomm., p. 20. 
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and this view has become more probable through a recently 
discovered citation from the same book, communicated by 
Neubauer 1 . Although no anti-Karaite matter occurs in 
either of these quotations, yet it is more than likely that 
Saadiah had in this book frequent opportunities of defending 
the Tradition and attacking the Karaites. 

(c) yimbbt 1H1 -\uybx 3Kro. This work is also mentioned 
in Fihrist, and its subject was, as the title shows, probably, 
the Knowledge of the Calendar and the Jewish Chronology. 
The little we know about it was collected by Eapoport 2 , 
Luzzatto 3 , and Steinschneider 4 . The work being quoted 
mostly by authors who wrote in Hebrew, none of whom 
mentioned its title, Luzzatto is of opinion, that Saadiah had 
written it in Hebrew, under the title of "VDj?n naD, a name 
which Ibn Nedim translated into Arabic by Tajj^N 3Nro, to 
which he added •inxn^'X vn, for the better understanding of 
his Arabic readers 5 . Luzzatto further assumes that the 
book was unknown to Abraham b. Chija, since he never 
quotes it. In the absence of fuller information, nothing 
positive can be asserted ; yet it must be observed that 
Ibn Balam, in his Arabic commentary to i Kings vi. i, 
reproduces a passage from Saadiah's 'i'nNri^N 3KTD, which 
certainly deals with chronology 6 . It is also more than 
probable that the passage quoted by Abraham b. Chija in 
name of Isaak b. Baruch was, as the contents show, taken 
from this book. The r^cni'N asro could also be thought of 
in this connexion, but Abraham b. Chija would not, in that 
case, have omitted quoting it by name, as he knew this book 

1 Jewish Quartebly Keview, VI, 707. It is certainly possible, also, 
that the words jWiuAh >B nauro *S 1TO top cited there, do not allude to 
Saadiah, but to JNjns "O, who is also mentioned there. 

3 Biography of Saadiah, note 23. 

3 Orient, XII, 101-103 ; 132-134. 

4 Cat. Bodl., 2170. Cf. also rovn, 19 ; Bibliotkeca Mathematica, 1894, 103. 

6 It is also possible that Saadiah himself gave his book a Hebrew 
and an Arabic title, as with the fraNn "iDD. Vid. also, for other instances, 
Harkavy, m& Da cwin, VII, 15. 

6 Cited by Neubauer, Mediaeval Jewish Chronicles, II, p. xi. 
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of Saadiah, a passage from which he cites, under the title of 
rronn ibd. It follows, at all events, that the -vnj&N anna was 
no longer known to Abraham b. Chija. If we do not assume 
that Ibn Bal'am had translated the Hebrew title into Arabic, 
his citation leads to the conclusion that Saadiah wrote this, 
like all his other works, in Arabic. Rashi's quotation, 
Rosh Hashana, 20 b 1 , proves nothing, for he either may 
have quoted from a Hebrew extract, or he may have meant 
another book 2 . Nor are there any sufficient grounds for 
explaining why Saadiah should have written this particular 
book in Hebrew 3 . The Genizot in Egypt, which constantly 
supply fresh surprises, will perhaps still throw some light 
on this matter, and we have, perhaps, even now already 
a fragment of this work before us. It is, at any rate, more 
than probable, that Saadiah combated the Karaites in this 
very book, since questions in connexion with the knowledge 
of the Calendar are, so to say, the perpetuum mobile in the 
polemics between Saadiah and the Karaites. 

9. We have seen that all Saadiah's anti-Karaite writings, 
with the exception of a few scanty fragments, are lost without 
leaving any trace. But a little fragment from one of them 
may, perhaps, have been rescued, namely, two loose sheets, 
contained in a Codex of Fragments in the Bodleian Library 
(MS. Hebr. 45, fol. 1-2), and which have come from Egypt, 
like all recent acquisitions made by the Library. I shall first 
communicate both text and translation of these two sheets, 

1 Y't mj>D "U»n to YTITO TTW "p. 

1 The same is the case with the miSD m mpa, cited by Bashi to 
Ps. xlv. 10. 

3 In regard to those books of Saadiah that were written in Hebrew, we 
also know a reason for their having been composed in that language ; 
thus, the nSjn idd and the onyion ied, because Saadiah wished to present 
them in Biblical garb, with vowel-points and accents (vid. Harkavy, Stud. 
«. Mittheil., V, 133 sqq., 21a sqq.). He could not have written his polemic 
against Ohivi al-Balchi in Arabic, vid. the quotation from Bachja's Ma'ani 
cti-nafs, in Revue des Atudes Juives, XXV, 249 (cf., on this point, Kaufmann. 
ibid., XXVII, 271 ; in BroydS's translation of eran rvmn, p. 20, tots must 
be altered into mis, and n'lir into mrts. Cf. also Monatsschrift, XLI, 247, 
note 1). 

VOL. X. T 



262 THE JEWISH QUARTERLY REVIEW 

and then proceed to give the arguments that induced me to 

set up this hypothesis. 

^y arhna -iONb twjn yn J Ta w nan rrn p nnb [ia] ♦ • • 
ijrritja 2 in wa snnb nyaiNi ane>y ova nhp jn hSo ^n pan no 
hiN^N -ina^N 3 byis pint? >bN 3idjo nnNi av iro tynnb nnNi an^ya 
-lopbN -iine> ^k N31DJD \3NnbN -irrefon DOK>bN *->inB> ^s NaiDJo 
Non nojni nnxi antyy av in d^ nyanNi anpy an jn aby* ah 
•\5xhx y>i bya Noruo nnNi ha '•ai [^Nino inns? jo jNabnao {Nov 
wi isTi nbap bap no3 Nhxio nya-iNi antpy era nhp jn mi 
nyanN ■© NJ3i>N3 hmn no hs jNai anvfoc nixas «' maa naNbo 
xoba ne>n jo jnt?yi nnNi ■•*>« bxnbN "jbn '•by ionpnb hbN jo pw 
»o anb bp vnb nbbN tap nany av mi nt?n ;o pew nriNi av jnb 
n*tn anx noi jipNin maaa nrn rvan nx hn-i -ib>n -iNBon aaa 
nyaiNi ant?y ava jn tunSw npa aawjn pNa irooa Nibn nny idn 
Nonbyi p hp -id3jni mya no *inp* pew nnNi Din nbap no ''imp' 1 
■TT'ji wbanta noni 6 ria'ys nnatj* 'by xanno nb Nm 6 NinNi nov 
P'Np ftowu npi jn tin ruab aNDntaa npN joo Nin njjnoi bnx p 
D^b bVioo bin rax ihh bnD ."vby fpjta jnb navnn an m int? ba 
'naNTOxh nb atoi Nb hpta Nin nbp pN p rb hp nInb ^pN3 
iNrobN p '•pa npi nh NiN nta uxtaa nnatw* hp* jn p "ton 
mata -jhiai nbno »a [1 b] pan NONn ndv avbN "ibn nb aDro rip'pi 
ncwah niNDDiJN y»i ihai 8 axn av «n^> aom av iaN is nn 
ndi frxmbtt npi ^y ihh no Nmaas no^po^N bp ni> ihp> jn 
nini sjixji nov pn^yi riyon^N rrin »n [ti^n] ih^n n«oa 9 jy lo^y 
jn non Hon nnbn nnx n^n n.t^n Nih nb rihn n^ tons niDai?N 
nn^N iNanyx '•yn 1 ' io in nao wb> n*B ni' 1 Nh Nipo^N p ^n '•a tp 
^NipN p n? ^y 'So* n^ aNDn xim iidjjd^n NnihaN vbx po^Ni 
npa .hiyo^N rrvDD Nh nop^N nDD odi naiN^ ob mxb poiao^N 
xia hp* jn mi li^Nji^N nii^N n^n nb D»h "BiijbN ny«t p ina 
nb hp hpbN Nin ^n -ins in nInb ha-ibN ;y hN">DN iia mbpo 



1 MS. ■>». 


2 MS. inon. 


3 MS. brra. 


4 MS. TirraAN . 


5 MS. mnw. 


6 MS. Ke'ss. 


' MS. msns mVi. 


8 MS. »wn. 


9 MS. j». 


10 MS. -N. 


11 MS. DBAs. 
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fuD^N rbni rfttrm frwyfoa to-iDN ha-6x jn poyn n^pw ;ns 
nd3 1^33 si> K3K tab fai tawta T? n Nrpa ^nnioji' ne>n dnt "6n 
•Tin ^n *MDn 1 N v nn'' nana ;nb na^n in anpn nwta p i^i "no 
Tin an^y tuSna "on ybpm "\b fto }t*> xnoyn wnhp Nine 2 ribpa^N 
nwim ^y }Kmai>K tonpk mac ai> nixa ma» n^ nd i^ii tannanyj 
*a -»5k pj3v nnaba *ai nip: jyi nax>p jy woanaKi nopo 

}ni P313"6k antrie "6y an3K pepn n5n&6x ^y p-ify xnn wivy 
noNi'N '•a finw w«a oroNi antan xnn roto p3mi>K p ^nin^n 
nrte six an -£i jy annuel btbrbtt itn pi^N s "nnt^x pTinno^a 
nnin an^> nfte anx k^n mai trnpo i^Npi iDip n-iNnpfo an^> 

♦ • • i^yt?N 
topoiwa np" 1 njx n$>n ^«n xh '•htffi p pi nb jtn [2 a] • • • 
Nin p Nnpcta '•a }k ^ni yoj^N p ina« 4 niino n^y bkWnb 
^k *iijraS>N ^Nnoi '31 nnx ac aw pas bk ^n B b)p irt vria 
nn^N ^ Nanisms y3nroDi 'ai hxaa win* 1 bk n^x hpi kdb^n 
[\s] inoa^ nhpi 'mi nop a^ a^aia pa aw neoa n'asn bn wyb nhpi 
new *i»y bk nhpi ^d 1 ' *r» by anin mim ^o avini ja irwa rerv ax 
$>tk3d^k *a a^ya: sjsi xoai nonsa n^n Nenowp fonoi »3b!> f>swi 
na^xao snb ^Nipxiw nin n»3ki nniiio to 'm a*oni« '•a a^yasi 
w wn toe^k "© ^nipn^n nin ib at inbta l'p itria "•sy^s '•a , nN3m 
hp ransn fiafiN nmni i^i »a )&< nd aan laiyi? hp^N '•a s^sni 
^a pai?« '•a ps>nn np bn3^n y»i jn ana^ p^ni^Ni ppQ3oi'N 
p <by *ha iiiio -ca i^n ;« ^yi n^n^n '•b Nnwn^i n3^ao^N 
nd ^nd^ nd tnvia pna^N Nnm .nsiyn j>nnxi a^can^N ^y jyo 11 
Kisi ^p3^N rini p xbip i6)x n^n '•a hpaa ina '•a yp 1 ab 'jD^^a 
tt&ii'h nbbn naw •nba b^bnbx \» mi Nn^nx nnnii 1^3 ^y nntDiN 
bn^n yDp* jNa a^b ri3B bi iSjaai ptjrno ics *a in nd nsvn ^y 
N33S1 nd aana Nn3D rnnw bb aan^i ri^sano ny xjiop nyoii'N 

1 MS. «nns\ 2 MS. n^wSx. 3 MS. -wrote. 

4 MS. njno. Cf. Dozy, s. v. : 8-ic (_>Uiii Ystt i^-fs $ ^ elJji "ce dis- 
cours ne s'adresse pas a lui." 

5 MS. bipa. 

6 Perhaps JD^te «i vedi. The whole passage seems to be somewhat 
corrupt. 

T 2 
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]xb ibi pr6 nd px insi bs pn^D xsya snvya non mne^K ms« 
■•a ni> fh>n n^>b nd [2 b] tan ^y pn^ta i'in nsn 11 nd nyi 3m»ta 
noanD frpKsta rnpyta }k^> jxvpj sh ni^ra lb 153 7int?ta »pta 
'l^mi ngn in jd*j jk civt jd hp tas fana iD^ta jxa nd^b 
im iNia dn'n *ta b ixiw dn*n '•ta jd*o sw s6 3NDn in n^b 
NiNiaN njjao ^y NnoDpn }n pion *6 Tita pDDataa "i^i tanDI fiiax 

MNITN nya-lX "6y NflDDpn }N 1J3D* *6 Tlta pW HDDataa IN N13N 

2 3NDnta xin itria yaatas "jin-atnaK jd pnc" 1 axDnta jn^ nisn 

iTS blpNl .ni> »ita JJ3t3^N3 JNITtfta DK*Nta ''ta }D»J HNHWD JD JMnD'' 

"6y rimpo nbp D'ipn ;n3 i^h 3xnata nnj jd nix xhp i^ lya 
■oxnta tin 1 ' jk m" 1 D^a pa bzp ni>ta n^M pa i>a jn ^P N1 tuaniD 
ta«ta nnn ^5t> d^> kd ^y xta •oxnta yp* n^ b binbx pra 
nd^b ov i>3 jnaj jx n^ta tone«a naota bi? ti *nta n^Dtaa *jin 

bs NH3 niDNDta H^ota »i>JJ Vp *6 JtO 7130^X3 "1^1 1jn "1DK 

i»33 3ip3 jto n3Dta byp pnaota nitk nhy jsiptaai xnawa tn» 
l^a ai» n3Dta bp pax n^n nDataa naota nw jx ri3 , » k^b ov 
n^ya ni'- ista naota nya ytntpta jd ta nd ndni n3Dta *a n^ys 3ji 
nnjnota '•a n£ ddi ip ta ry n^s wni njn hpa nn rin3^N Nn*a 
no^yi? n^n nxpix^N ^n "a ^5^DD^ ,| t6a xn^ya jd 13 xi? N5Tnib> 
jdb nyiB> mya jd m *in xn^ya jd s y3D3B naD »a ypn n^ xmN 
•"in nhtn nNJDi?y ^k axDn^N jn D^y: Njnxn 

" . . . [i a] His error lay in the verse : ' The word of 
God came by the prophet Haggai, saying' (Hag. ii. i), and 
he erroneously thought, as we said already, that both dates 
'the 24th of the sixth month' (ibid. i. 15) and 'the 21st of 
the seventh month' (ibid. ii. 1) were identical, and referred 
to two different sorts of months. He thought the former to 
refer to the solar, and the latter to the lunar month. But 
he did not know, that these two dates, the 24th and the 
2 1st, are two different days, falling in two consecutive 
months, and that a different event occurred on each of 
them. For the words ' on the 24th ' [&c] are the con- 
tinuation of the preceding verse : ' and they came and did 

1 Perhaps jwtt. 2 MS. a«Dn«. 3 MS. MD'D. 
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work in the house of the Lord Zebaoth their God' (i. 14). 
Thus, they commenced building on the 34th of Elul, and 
continued till the 21st of Tishri. On that very day, the 
day of the ' Ardba , God said to Haggai : ' Speak to them : 
Who is left among you that saw this house in its former 
glory, and how do you see it now, is it not in jour eyes as 
nothing 1 ' (ii. 3). We have thus made it clear that the 24th 
of Elul must refer to the preceding verse, but the 21st of 
Tishri refers to that which follows. The words of him, 
therefore, who considers these two dates to mean the same 
day, and who bases his opinion upon doubtful and weak 
arguments, are of no value 1 . 

"Now Tiflisi — and many of his contemporaries follow 
him — keeps to the reckoning of the Calendar ; only, he 
thinks that the end of the minutes of every month was, 
at the same time, the day of the order [of the new month ?] 2 . 



1 This passage seems to be directed against the assertion that the Bible 
reckons also according to the solar months. Jehuda ha-Parsi is here 
perhaps alluded to, who taught that we had to reckon by solar months, as 
mentioned by Ibn Ezra (Introduction to the Commentary on the Penta- 
teuch ; Comm. to Gen. viii. 3 ; Exod. xii. 1 ; Lev. xxv. 9 ; Sefer ha-Ibbur, 
8 a ; Iggeret ha-Shabbath, in Kerem Chemed, IV, 163). Ibn Ezra does not, 
however, quote the proof from Hag. i. 15 and ii. 1. It is remarkable that 
the older Karaites inform us, that among the Sadducees every month 
had thirty days, and that they, consequently, had solar months, thus, 
e. g. al-Qirqisani, Kitab al-anwdr, I, 7 (ed. Harkavy, p. 304 ; and, probably, 
thence Hadassi, Alphab. 97, letter n), Jefeth to Lev. xxiii. 5 : oto '3m 
"i"** rrnnp vb rvDnic Dmirro jiron» 12*0 omx (fiymte p w) . I hope shortly 
to return to this subject. 

2 The name of this sectarian was Musa al-Zafrani, or 'Abu 'Imran at- 
Tiflisi. He was from Bagdad, and emigrated to Tiflis. Vid. about him. 
Qirqisftni, ed. Harkavy, pp. 285, 315 (Hadassi, Alphab. 98, letter 2, has. 
incorrectly, pnnis). His theory, according to which the day of the con 
junction belongs alone to the new month, and which is refuted here 
is briefly mentioned by Qirqisani : Via TO lirote D*n iin> J«3 rUNl • 
nplNDDbN JTD 3>pn nb» ovte ; and more fully by Jefeth to Gen. i. 14. He 
first makes some remarks which are of general interest : J«l fTON'w mil '3« 
p'wp'jNi fi'rftN iteT nHDrrtN ins pnii p iron »b ntdnd vw mil 'to nthrox 
m TOpbx wonis '«] 3>K*nnJN^M '*» mNDn tea )n Druno jiaDp ■ / a todpjn »ra 
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This is easily refuted. For [he bases his assertion] upon 
arguments, and not upon tradition. To the question 
' Whence has he got this opinion ? ' he and his adhe- 
rents can only answer that they compared [the month] 
with a boy born only a minute before the end of the day. 
That day counts for a whole day, and his circumcision 
takes place [i b] on the corresponding [eighth] day. In the 
same way, if a woman at the time of her menstruation, 
sees [symptoms] at the end of the day, that day counts for 
a whole day ; the same rule applies to other cases of unclean- 
liness. But his opponents can reply : Before you conclude 
such analogies, tell us first, what proof you have in regard to 
the time of the end [of the month], and what do you know 
about the duration of the month, which is 29J days and 
a certain number of parts [of an hour] : ? No artifice 
remains him wherewith to defend himself, except one of 

jn-ios hn rm pra-fta rpt6 pns to una minte p'Np'w nond inVeAh 'to 'aanto 
po aim rvto rfm con 1 ;: ama ins pa' ub nyratei rote asms nbni mm 
-mpte jo' js p a-6r, vh ihx (r. Nin vhvi) aim van smhoi >d -naia DDp on tri 
■^N TinsAH DTn 'to Wt. In reference to Tiflisi, he continues : Sana jmo • • • 
j» Ditonfo jod 'D'tort» jntoj? ia« arrin [-pto] )Ma J«d N^pao iNDmN pa' js 
yisaa nanin? ann»i rvto tow awcn tddV>n p iaw nun i »oa row nine na«Dn 
-pnr y3*?« aim tan nvb nDaa iNrote Vipa pton nb im rroi nbb 'an ptonn tri 
'■ft** bxtrrbx friia p'«p^» anna 'to itt»' nDaa rrtip ]vb nS nVi noisa 1 ? in pttM 
w -on Ira' inaAN tar into' D'S ix top p nnD-©a nrey NToaa -in© dwi to »ia» 
im mjirts fia"j p mtoai Srrafw dv rmDB ipi midjSm noaa johdb ana Kin sto> 
ob pnajete toj'i p aaon r6 oortsi yA» sin 'to ntes M-fo» «ae orwi main 
NVipaa nawan pa' j« tea npo mai ya nVi no»^ p ins Ta p'. Qirqisani and 
Jefeth inform us that, in their time, followers of this sectarian still 
existed. Thus the former says of him : 'to n3>a»ni (D'tona »») «na n«p»D 
sna Sw^M nin 'b« Dm nwaa nania ; and the latter, besides the passage 
mentioned, also to Lev. xxiii. 5 : 'm anaia ntoi Ta «in NJ3NBT 'D D'bi 
firftNa p'NpbN aniai 'D'torta aniai pNarrtM anna. The author of the pV?n 
D'aanm DWpn (Pinsker, p. 100) also says that, at his time, only four 
sects were still extant, of the fourteen which existed previously : namely, 
Rabbanites, Karaites, Tiflisites, and Meswites (i.e. followers of Meswi 
al-Okbari). Cf. Revue des Etudes Juives, XXXIV, 163. 

1 It is known that the month in the Jewish Calendar has 29^ days 
and fffo of an hour, or, as the formula is, asffili a' 1D3. 
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the following three. Either he appeals to the Bible, but 
there he finds nothing on the subject 1 ; or he appeals to 
observation [of the moon] and the consideration [of that 
which was observed], as the astronomers do. But this 
calculation [of his] has nothing in common with the 
astronomers, for it is in harmony, neither with the mean 
nor with the corrected circuit of the moon ; he must there- 
fore leave astronomy alone. Only a third alternative 
remains him, namely, when he says : ' Thus it was delivered 
to the Israelites by the Messenger [Moses].' Should he 
resort to this argument, the answer would be this. The 
bearers of the tradition maintain on the contrary that the 
Messenger commanded that we should take care to ter- 
minate the whole year at the commencement of Tishri, 
in order that we utilize here these conditions for the purpose 
of analogy (?). He has, therefore, made it clear to us, that 
we need not be concerned about anything [else], in reference 
to the months which either precede or follow [Tishri]. If 
you are a Jew, and adhere to these bearers of the tradition, 
[know] that such is their opinion ; but if you have others 
who transmit a different transmission, quote them to us in 
order that we may respect them. This he eannot do. But 
if he can adduce no proof for his assertion, it falls to the 
ground, and we have enough of his analogies and we need 
not refute him any further. 

" We have in our midst yet another class of people, who 
regulate their festivals according to the [first appearance of 
the] new moon, and believe nevertheless that they proceed 
after the methods of the Rabbanites. [They say] that the 
first teachers among the Rabbanites proceeded in the same 
way, that they convened an assembly of the people, and 
caused witnesses to come, whom they cross-examined. If 
they approved of the evidence, they sanctified [the new 
month], and proclaimed : ' Sanctified ! ' In the same way 

1 We know from Jefeth that Tiflisi quotes Ps. lxxxi. 4 for his 
theory. 
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they kindled, when they were certain of the first appearance 
of the moon . . . 1 

" . . . [a a] but if he belongs neither to this, nor to the 
other class, but keeps [only] to the Bible, in that case the 
[present] exposition applies to him more than to all others. 
For we have in the Bible many similar phrases ; for 
instance, the word of the prophet [David] : ' If I ascend 
to heaven, thou art there,' &c. (Ps. cxxxix. 8), but it is 
impossible for anybody to ascend to the heaven ; similarly, 
the word of God: ' Though they dig into grave,' &c. (Am. ix. 2), 
but it is impossible to hide in the damp ; also, the word of 
God to Esau : ' Though thou mount on high as an eagle 
and fix thy nest among the stars,' &c. (Obad. 4) ; also the 
word to Jechoniah : ' Though Coniahu the son of Jehoiakim 
were the signet upon my right hand ' (Jer. xxii. 34) ; also, 
' Were Moses and Samuel to place themselves before me ' 
(ib. xv. 1), but they could place themselves before God only 
by his permission. In the same way the leprosy of build- 
ings and clothes is described, although it does not occur at all. 
All such phrases must be taken as hyperbolical expressions, 
and thus must the dicta of the sages of blessed memory in 
the Mishna be understood 2 . Namely, the latter wanted 
only to give [theoretical] decisions in case people would 
wish [to know them]. In proof I also adduce here the 
opinions of the logicians and dialecticians, in order to show 
that there are many who express themselves in an hyper- 
bolical manner on things which have no existence in reality. 
Thus is the man, who slandered our sages, refuted, and his 
opinions rejected. 

1 The passages in Rosh Hashana, II, are alluded to. Thus, this class, 
which kept to the Tradition, believed nevertheless, that the first appear- 
ance of the new moon ought still to be observed, and that the months 
and festivals ought to be fixed accordingly. They also rejected the 
constantly fixed Calendar. Nothing else is known of that class, but 
vid. infra, p. 273, note 1. 

2 On the expressions used here to denote " hyperbolical," "Din and 
Tft«n, which are not found in the Arabic dictionaries, I hope to treat 
shortly in another place. 
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" The same sect also often puts the question, why it should 
be impossible for Nissan to fall on a Monday, or a Wed- 
nesday, or a Friday ? We should like, in the first place, to 
adduce [in reply to that question] something from tradition, 
which thou [0 reader !] wilt find correct, if thou wilt bring 
into thy recollection. God has made manifest his will in 
reference to the Marcheshvan and Kislev and [consequently] 
the whole year by this, that he made the number of days 
of the week an uneven number, and fixed for every [week?] 
that which we mentioned already. Through this the months 
. . . reciprocally, and they follow each other, as they 
should (?) 1 . Namely, once something was fixed in regard 
to these two months by the fixed norm [of the Calendar (?)], 
there is no possibility either to add to or to detract anything 
from the other months, for by it the other ten are already 
fixed. If this be so, it is also correct to assume that Nissan 
or Tishri . . . 2 Now it has been computed, that Nissan 
is never to fall on an even number but on an uneven 
number of days, namely, on the first, the third, the fifth, 
and the seventh [day of the week]. As little as it is 
possible to divide 50 by 7 in even portions, or 35 by 4, this 
being against the rules of arithmetic, as impossible it is for 
the computation [of the Calendar] to bring it about that 
Nissan fall on an even number of the days of the week. 

" I will also adduce something from the Bible, and point 
first the following premises which are in accordance with 

1 This sentence is not quite intelligible, and the word -non makes 
no sense. Prof. Steinsehneider thinks that some form of the verb "in 
is concealed here. At all events, the author means to say, that by means 
of the fixing on every occasion of Marcheshvan and Kislev — the only 
months that have no uniform number of days — the other ten months 
follow each other in turns, and by a fixed law, alternately defective (non) 
and plene («ta). 

2 The word |NTn> makes no sense either. "We must perhaps read Jotit, 
"Nissan or Tishri are extended," i.e. somebody thought that these two 
months, and not Marcheshvan and Kislev, could alter their number of 
days. But the word sm in the sense of "stretching" is in Arabic 
used in a different sense. Or is, perhaps, the Hebrew word rrv concealed 
in JNTtY, and the text not quite correct. 
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the Law, viz. whenever God reveals one commandment 
before another, the second can never annul the first ; the 
second can apply only to cases which are not included in 
the first. Thus, for instance, circumcision was [revealed] 
before the Sabbath, and God commanded us to pei'form the 
circumcision on any day. When, afterwards, the command- 
ment was given to observe the Sabbath, it cannot be 
applied to circumcision so as to annul it. In the same 
way, burnt-offerings were commanded to be brought on the 
Sabbath, therefore the offerings were brought on every day 
and the Sabbath did not interfere with them. In the same 
way, the Paschal offering was ordained before the observ- 
ance of the Sabbath, therefore it could be brought also on 
the Sabbath. But such commandments as were revealed 
after the commandment of the Sabbath may not be fulfilled 
on the Sabbath. We therefore say, since we see that God 
(he is mighty and strong !) gave us commandments for the 
festivals, which must necessarily be observed on them, he 
fixed them for those days only for this reason, that he knew, 
that they should not fall on a Sabbath ; for, in that case, we 
should be unable to fulfil them, as having been ordained after 
the Sabbath. From this we can infer that the reckoning 
of the Calendar, revealed to us by his Messenger ..." 

The reasons that induce me to attribute this fragment 
to Saadiah are as follows : — 

1. The tenor of the whole fragment points to a defence 
of the Calendar and its authority. We know that Saadiah 
all along maintained, in opposition to the Karaites, that the 
Jewish Calendar, with all its laws and regulations, was of 
remote antiquity, a point on which he was not only contra- 
dicted by the Karaites, but also by the Rabbanites (Hai 
Gaon, Isaac b. Baruch, Abraham Ibn Ezra, Maimonides, &C.) 1 . 
His opinion was only followed by Chananel b. Chushiel 2 , 

1 Vid. Responses of the Geonim, ed. Lyck, Xo. 1 ; Abraham b. Ohija's HDD 
■vasrr, 59, 94 ; Ibn Ezra on Lev. xxiii. 3 ; Maimuni, n"np rrtrtn, V, 3 ; 
Israeli, Jesod Olam, IV, 6. 

2 Migdal Chananel, p. 32. 
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Meshullam b. Kalonymos 1 , and Obadiah b. David 2 . But 
not one of these latter can have been the author of our 
fragment, even only for the reason that they wrote nothing 
but Hebrew. 

2. Saadiah, in consequence of this theory of his, was also 
compelled to maintain, that all the Postponements (Win) 
were also of the same ancient origin, and that, therefore, 
the Passover, for instance, never could have fallen on 
Monday, Wednesday, or Friday, in accordance with the 
well-known rule HDS iiS a? . And on this point also he was 
contradicted, not only by all Karaites, but also by many 
Rabbanites. When it was objected, that many passages in 
the Talmud showed nevertheless, that the Passover fell on 
one of these days, e.g. the Mishna Sabbath, xv, 3 ; Pesachim, 
viii, 10; Chagiga, ii, 4; Menachot, xi, 7,&e., Saadiah answered, 
that, in these passages, the question was discussed only theo- 
retically, namely, what was to be done, suppose the Passover 
fell on one of these days. For, Saadiah said, it is nowhere 
written that Passover actually fell on one of those days. 
But here also his opponents could show him the passage : 
natn niT^ naij? b& »jraB> bn nm ays (Tosefta, Sukka, III, 
Babli, 43 b) s . Of all Karaites, it was Salmon b. Jerucham, 
who had collected the greatest number of arguments against 
Saadiah, having devoted chaps. 4-6 of his controversial 
writing to this subject *. He uses several passages to show 
that Saadiah had not only gone against the Karaites, but also 
against his own authorities, and there says of him (chap. 5) : 
Mini mn ♦ vniaew yra -inn • wiim nma nna • wux wn W 
djj ♦ dvjew nm iam • crnxn \\ia mm isn" • * ♦ winpe> Jm 
d-j^j? fen hb)V "noi ♦ D^na mini mcfe) 5 . I add some character- 
istic Talmudic passages quoted by him: bn 31fD 6 Kfeil" 



1 Vid. j"»D, Commandments, No. 47. 

s Comm. to n"np rvn'jn, VII. s Vid. particularly Abr. b. Chija, 1. c. 

1 Cf. Jewish Qxtabteklt Review, VIII, 685. 5 Of. Pinsker, p. 16. 

6 From chap. 5 I used the Leyden MS. (Cod. Warner, 41) and Pinsker's 

copy (in the Vienna Beth Hamidrash), on the margin of which various 
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• nenipo rh a-iy^> nipirino rv£nn * nwipn naea niaa dv nvrfc 

• nroi hnto a-iya bw oniaan dv i>£> -vpswi nap any nvnb i>n 

• nWa man nxr" * nmnttm na 1 - jnynB» "oao ti win i"faix pimm 
w no^ ovm * nbnp bi> yvro • r6nrn roc any ^as oniea dv ^ 

• rtannnb D3-n 
nSi * omaan ova pnpo nae> "abn n^> * tann ihpi Navy '"> nD" 
■oa uy" • D^aiDn b»n-i Dai? Nim • oniana rnea pa-ip niaa dv bw 
•ton Dm • mp oniaan dv nac atya 13 ♦ rnioa rvNi D3^> nsr • Nipo 

• * • mVl3 n!>B» 1133 DV iJN N^> 

nB>BO "ib-ib* pTani rnoxyn • phx *rc nt wa ptaa inna l ynm" 
-iE>y nyaea ows? • pbib natsa nvni? iB>y nyaB» bn • phn ■'O'a -iB»y 
roca ^ib" 1 -iB»y ntw ox * tfrrDJ onai yon nny aip" * )"6di301 
on ^3 noxn nnNi * cn-vra w dv }D"oa icy nB>on n^-i • D'rmo 
nw i>n ion • mp nwo i>y W w»s iod" * • • DTirw nDa Ha n^> 
-iBoa iroan dn 'naa ^n dn unnBi • ruie nas'n }o ri3B>a nvni> -wy 
• • ♦ ruaN n!j din bx\ -onn nt 5>y "imwn • runn o^aia jra dni 
We see, therefore, that to Saadiah all these passages of 
the Talmud have only an hypothetical meaning (as we 
know already from Isaac b. Baruch), and that they must 
be taken in the same way as. Obad. 4. Now, we find at the 
beginning of the second leaf of our fragment that the author, 
to prove an hyperbolical interpretation of Talmudic passages, 
quotes, inter alia, also Obad. 4, and we may assume from 
the whole, that such passages from the Talmud are here 
alluded to, as were quoted by Salmon b. Jerucham, and 
Isaac b. Baruch. 

3. At the end of the first leaf we read, that the class of 
persons who still fixed their months by the first appearance 
of the moon maintained that they stood, notwithstanding, 
on Rabbinical ground, their first teachers having proceeded 
in the same way, &c. It would appear from this, as if the 
author of the fragment doubted these facts, as mentioned in 

readings from other MSS. are also recorded. I consider it unnecessary 
for our present purpose to give here all those variations. 
1 From chap. 6. 
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the Mishnah ! But we know that Saadiah asserted, that 
the new moons had always been fixed by calculation, and 
that they commenced summoning witnesses, &c, only after 
Zadok and Boethos and others had maintained that the 
Torah enjoined to fix the new moons by observation ; and 
that they did so for the purpose of showing that calculation 
and observation coincided 1 . The above cited passage becomes 
only thus intelligible. 

4. We read further in the fragment that a divine precept 
cannot be annulled by another and subsequent one, and that 
circumcision must take place, and the two daily burnt-offer- 
ings be brought on the Sabbath, because these commandments 
were anterior to that of the Sabbath. We find the same 
idea in Saadiah's philosophical work. The Gaon speaks 
there of the impossibility of abrogating the Law (jntJ^X iDJ) 
and says, that there is much which apparently admits of 
abrogation, but that it is not really the case. Thus are the 
offerings and the circumcision on the Sabbath no abrogation, 
because they were commanded before the Sabbath : 'ii'Xi 
iwa D'b NifN tfin .td bothx "verm *rya r\2ob« *a fsa-ipi'N anpn 
cbs> r\x>b« fop nixa \nar\pba ny-ie> \nh ■pota j?tn ify nod m b 
J>n»j»6n "v>nd miana taoi i?~i twa moba nymw rntair jk ri' 
2 Nrtap pDlpnefo nJNni^i }N3-ipi>N t6x. 

5. Our fragment further shows that such work as was 
prohibited the Sabbath, may under no circumstance be 
done on the Sabbath. If, then, God commanded several 
things to be done on the festivals that were prohibited to 
be done on the Sabbath, he must have intended that these 
festivals should not fall on the Sabbath. Here, unfor- 

' Vid. my Miscellanies on Saadiah, II (1. c, 209). May not the asser- 
tion that the new moon should be observed, in spite of the tradition, 
be connected with the action taken by Ben Meir, who, at the time of 
Saadiah, wanted to re-establish the authority of Palestine in regard 
to the fixing of the festivals ? (vid. Jewish Quarterly Review, IX, 36-38). 
In that case, another proof could be found for Saadiah's authorship of 
our fragment. 

a Kitab al-'amandt, ed. Landauer, 136 (ed. Slucki, 70). 
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tunately, the fragment stops ; the author alluded probably 
to some such ease as the bringing of offerings of rejoicing 
on the Feast of Weeks. And this case is really adduced 
by Isaac b. Baruch, in the name of Saadiah, as an argu- 
ment for his theory, vid. "VD5?n nSD, p. 60 : bv QnoiK UK pi • ' ' 

panpo pto naea rw xbv mw »jb» "iijn ♦ • • w ova w noa 
•»:a waa wi ainaa a»»^ nanpn rraya a»n n"apm naca ovbv 
'«1 ttt&p na£ rw. 

The parallel passages quoted here, which may perhaps 
be added to in course of time, raise the assumption of 
Saadiah's authorship to a degree of probability, approaching 
certainty. The question then arises, to whieh of his -works 
does it belong? If my above-mentioned conjecture be 
correct, that Isaac b. Baruch's writing was based on Saadiah's 
TDJ^N 3Nna, it would be obvious to suggest that work, for 
such questions as solar and lunar months are also treated 
there ; further, several theories of the Calendar, such as 
those of 'Abu 'Imran at-Tiflisi, and others, are dealt with. 
But it is also possible that it was part of an anti-Karaite 
book of Saadiah's, and, in that case, the Ponta attna would 
suggest itself, in which the question of the age of the 
Calendar and its rules are dwelt on at length. We submit 
our conjecture for the approval of experts ; if they consider 
it to be correct, it would be an important gain for the 
history of Jewish literature. 

We have seen that Saadiah was the first great teacher 
of Judaism, who opposed the Karaites by special writings, 
but he was also the last. Of the Geonim that came 
after him, it was only Samuel b. Chofni who casually 
combats the Karaites, but he has written no special work 
on the subject 1 . Nothing anti-Karaite is, as far as I know, 
found in the works of the last two celebrated Geonim, 
Sherira and Hai 2 . Nor was any one found among the 

1 Vid. Harkavy, Stud. u. Mittheil, III, 6, 7 ; 44-47. 

a The responsum, nnvon nro, No. 34, is not of Hai, as Weiss (1. c, IV, 189) 
assumes, for Chananel is quoted there. 
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great teachers of the East who defended the " dead lion " 
against the attacks and slights of the Karaites. A pupil of 
Saadiah who had undertaken the task, Jacob b. Samuel, 
would almost have been forgotten, if the Karaites who 
controverted him had not preserved his name. The contro- 
versy did not cease on account of a peace concluded by the 
parties, but from exhaustion. It is true, a small anti- 
Karaite pamphlet appeared at the beginning of the twelfth 
century in the East, probably in Egypt, but it does not 
touch at all upon points of the Law on which the 
Rabbanites and Karaites differ ; in fact, it is no more than 
a literary curiosity 1 . In Europe, the controversy with 
the Karaites never assumed important dimensions. A great 
teacher of the West, Meshullam b. Kalonymos, combats 
the views of the Karaites towards the end of the tenth, 
or the beginning of the eleventh century, but we do not 
know the motives that called forth the controversy, nor 
does it seem that he has written a separate book against 
them 2 . The scholars in Spain were contented, either with 
a defence of the Tradition only, without taking the offensive 
(Jehuda Hallevi), or they corroborated their truth from 
the never ceasing source of Tradition, and by the distin- 
guished achievements of its adherents (Abraham ben David), 
or they appealed to the secular power (Jehuda Ibn Ezra). 

But the Karaites themselves also seem to have lost vitality 
and productiveness, by the absence of a strenuous contro- 
versy against them. Not regarding a few sporadic followers, 
the independent creative power of the Karaites ceases with 
Jeshua b. Jehuda (Abulfarag Furqan ibn Asad), who wrote 
some twenty years after Samuel b. Chofni. For the im- 

1 Vid. Jewish Quarterly Review, VIII, 700, 701, where I communicated 
the epigraph and some lines from this little pamphlet. I hope shortly to 
give more of it. 

2 On Meshullam's polemic against the Karaites cf. Rapoport, Biography 
of Nathan b. Jechiel, note 36 ; Miiller, Responsen des R. Meschullam, p. 8 ; 
Epstein, Rente des Etudes Juives, XXVII, 84, 85. The latter says that a leaf 
of the MS. of the Vatican, No. 32, contains the words : a'wrro niancn i:n 
noani nn obioa «;n yvn), but, unfortunately, the leaf is illegible. 
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portance of his pupil, Tobia b. Mose, lies really in his trans- 
lations, from which he is called " ha-ma'atlq." The brilliant 
period of Karaite literature ends with Jehuda Hadassi, 
but he was after all only a compiler, although his work, 
Eshkol Hakkqfer, is invaluable to us, because it contains 
the results of the Karaite learning before him. The Karaite 
authors from the twelfth century, except, perhaps, the two 
Aarons, produced hardly anything new, especially in the field 
of the knowledge of the Law. They all depend on their 
predecessors, and " enrich themselves by their writings 1 ." 
They all, even to their last teacher, Abraham Firkowitsch, 
draw inspiration from the repetition of the most virulent 
attacks against the Rabbanites in general, and the Fajjumite, 
"that man there" (bi~f?H Kin) 2 in particular. But a litera- 
ture cannot live on chewing the cud of older opinions and 
on controversy, and nothing more, especially when these are 
not even fertilized by any new thoughts. Thus it is that 
the Karaite literature vanished silently. A new Saadiah 
would be required to rouse it to fresh life, but our age 
is not such as to produce one, nor has Judaism any interest 
L: calling forth new animosities. 

SA.MUEL POZNANSKI. 

1 Hadassi says, in reference to what he borrowed from previous authors 
(Alphab. 64, letter p) : "O-iiDSre crmBDtt <3. Cf. Monatsschrift, XL, 126. 

2 Thus most of the Karaites who wrote in Arabic designate him. 
It must, however, be observed, that his Kabbanite opponent, Mebasser 
Hallevi, designates him in the same way. Vid. Zapiski, 1. c, p. 208. 



